
18:1 MetaV tau'ta ei\don a[llon a[ggelon katabaivnonta ejk tou' oujranou' e[conta
ejxousivan megavlhn, kaiV hJ gh' ejfwtivsqh ejk th'" dovxh" aujtou'. 
2 kaiV e[kraxen ejn ijscura'/ fwnh'/ levgwn: e[pesen e[pesen BabulwVn hJ megavlh, kaiV
ejgevneto katoikhthvrion daimonivwn kaiV fulakhV pantoV" pneuvmato" ajkaqavrtou
kaiV fulakhV pantoV" ojrnevou ajkaqavrtou (kaiV fulakhV pantoV" qhrivou ajkaqavrtou)
kaiV memishmevnou, 

The evil spirits, watching over fallen Rome like night-birds or harpies that wait for their
prey, build their eyries in the broken towers which rise from the ashes of the city”
(Swete). Long ago true of Babylon and Nineveh, some day to be true of Rome.

3 o{ti ejk tou' oi[nou tou' qumou' th'" porneiva" aujth'" pevpwkan pavnta taV e[qnh
kaiV oiJ basilei'" th'" gh'" met= aujth'" ejpovrneusan kaiV oiJ e[mporoi th'" gh'" ejk
th'" dunavmew" tou' strhvnou" aujth'" ejplouvthsan. 

tou strenous autes̄ ̄ . Late word for arrogance, luxury, here alone in N.T.
4 KaiV h[kousa a[llhn fwnhVn ejk tou' oujranou' levgousan: ejxevlqate oJ laov" mou ejx
aujth'" i{na mhV sugkoinwnhvshte tai'" aJmartivai" aujth'", kaiV ejk tw'n plhgw'n
aujth'" i{na mhV lavbhte, 
5 o{ti ejkollhvqhsan aujth'" aiJ aJmartivai a[cri tou' oujranou' kaiV ejmnhmovneusen oJ
qeoV" taV ajdikhvmata aujth'". 
6 ajpovdote aujth'/ wJ" kaiV aujthV ajpevdwken kaiV diplwvsate taV dipla' kataV taV e[rga
aujth'", ejn tw'/ pothrivw/ w|/ ejkevrasen keravsate aujth'/ diplou'n, 

Requite here in double measure, a full requital (Exo_22:4, Exo_22:7, Exo_22:9;
Isa_40:2; Jer_16:18; Jer_17:18; Zec_9:12). The double recompense was according to the
Levitical law.

7 o{sa ejdovxasen aujthVn kaiV ejstrhnivasen, tosou'ton dovte aujth'/ basanismoVn kaiV
pevnqo". o{ti ejn th'/ kardiva/ aujth'" levgei o{ti kavqhmai basivlissa kaiV chvra oujk
eijmiV kaiV pevnqo" ouj mhV i[dw. 

estreniasen̄ . First aorist (ingressive) active indicative of streniaō ̄ (to live luxuriously),
verb in late comedy instead of truphaō (Jam_5:5), from strenos̄  (Rev_18:3), only here in
N.T.

8 diaV tou'to ejn mia'/ hJmevra/ h{xousin aiJ plhgaiV aujth'", qavnato" kaiV pevnqo" kaiV
limov", kaiV ejn puriV katakauqhvsetai, o{ti ijscuroV" kuvrio" oJ qeoV" oJ krivna"
aujthvn. 
9 KaiV klauvsousin kaiV kovyontai ejp= aujthVn oiJ basilei'" th'" gh'" oiJ met= aujth'"
porneuvsante" kaiV strhniavsante", o{tan blevpwsin toVn kapnoVn th'" purwvsew"
aujth'", 
10 ajpoV makrovqen eJsthkovte" diaV toVn fovbon tou' basanismou' aujth'" levgonte":
oujaiV oujaiv, hJ povli" hJ megavlh, BabulwVn hJ povli" hJ ijscurav, o{ti mia'/ w{ra/ h\lqen
hJ krivsi" sou. 



Vivid picture of the terrible scene, fascinated by the lurid blaze (cf. Nero’s delight in the
burning of Rome in a.d. 64), and yet afraid to draw near.

11 KaiV oiJ e[mporoi th'" gh'" klaivousin kaiV penqou'sin ejp= aujthvn, o{ti toVn govmon
aujtw'n oujdeiV" ajgoravzei oujkevti 

Gomos is old word (from gemo ̄to be full) for a ship’s cargo (Act_21:3) and then any
merchandise (Rev_18:11.). Galen, Pliny, Aristides tell of the vastness of the commerce
and luxury of Rome, the world’s chief market. Many of the items here are like those in
the picture of the destruction of Tyre in Ezek 26; 27. There are twenty-nine items singled
out in Rev_18:12, Rev_18:13 of this merchandise or cargo (gomon), imports into the port
of Rome. Only a few need any comment.

12 govmon crusou' kaiV ajrguvrou kaiV livqou timivou kaiV margaritw'n kaiV bussivnou
kaiV porfuvra" kaiV sirikou' kaiV kokkivnou, kaiV pa'n xuvlon quvi>non kaiV pa'n
skeu'o" ejlefavntinon kaiV pa'n skeu'o" ejk xuvlou timiwtavtou kaiV calkou' kaiV
sidhvrou kaiV marmavrou, 
13 kaiV kinnavmwmon kaiV a[mwmon kaiV qumiavmata kaiV muvron kaiV livbanon kaiV
oi\non kaiV e[laion kaiV semivdalin kaiV si'ton kaiV kthvnh kaiV provbata, kaiV i{ppwn
kaiV rJedw'n kaiV swmavtwn, kaiV yucaV" ajnqrwvpwn. 

redon̄ . A Gallic word for a vehicle with four wheels, here only in N.T
psuchas anthropon̄ ̄ ). Deissmann (Bible Studies, p. 160) finds this use of somā  for slave in
the Egyptian Delta. Return to the accusative psuchas. From Num_31:35; 1Ch_5:21;
Eze_27:13. This addition is an explanation of the use of somatā  for slaves, “human live
stock” (Swete), but slaves all the same. Perhaps kai here should be rendered “even,” not
“and”: “bodies even souls of men.” The slave merchant was called somatemporos̄  (body
merchant).

14 kaiV hJ ojpwvra sou th'" ejpiqumiva" th'" yuch'" ajph'lqen ajpoV sou', kaiV pavnta taV
liparaV kaiV taV lampraV ajpwvleto ajpoV sou' kaiV oujkevti ouj mhV aujtaV euJrhvsousin. 

panta ta lipara kai ta lampra. “All the dainty and the gorgeous things.” Liparos is from
lipos (grease) and so fat, about food (here only in N.T.), while lampros is bright and
shining (Jam_2:2.), about clothing.

15 OiJ e[mporoi touvtwn oiJ plouthvsante" ajp= aujth'" ajpoV makrovqen sthvsontai
diaV toVn fovbon tou' basanismou' aujth'" klaivonte" kaiV penqou'nte" 
16 levgonte": oujaiV oujaiv, hJ povli" hJ megavlh, hJ peribeblhmevnh buvssinon kaiV
porfurou'n kaiV kovkkinon kaiV kecruswmevnh (ejn) crusivw/ kaiV livqw/ timivw/ kaiV
margarivth/, 
17 o{ti mia'/ w{ra/ hjrhmwvqh oJ tosou'to" plou'to". KaiV pa'" kubernhvth" kaiV pa'" oJ
ejpiV tovpon plevwn kaiV nau'tai kaiV o{soi thVn qavlassan ejrgavzontai, ajpoV
makrovqen e[sthsan 

kubernetes̄ ̄ . Old word (from kubernaō, to steer), helmsman, sailing-master, in N.T. only
here and Act_27:11. Subordinate to the naukleros̄  (supreme commander).



ten thalassan ergazontaī . “Work the sea.” This idiom is as old as Hesiod for sailors,
fishermen, etc

18 kaiV e[krazon blevponte" toVn kapnoVn th'" purwvsew" aujth'" levgonte": tiv"
oJmoiva th'/ povlei th'/ megavlh/; 
19 kaiV e[balon cou'n ejpiV taV" kefalaV" aujtw'n kaiV e[krazon klaivonte" kaiV
penqou'nte" levgonte": oujaiV oujaiv, hJ povli" hJ megavlh, ejn h|/ ejplouvthsan pavnte"
oiJ e[conte" taV ploi'a ejn th'/ qalavssh/ ejk th'" timiovthto" aujth'", o{ti mia'/ w{ra/
hjrhmwvqh. 
20 Eujfraivnou ejp= aujth'/, oujraneV kaiV oiJ a{gioi kaiV oiJ ajpovstoloi kaiV oiJ
profh'tai, o{ti e[krinen oJ qeoV" toV krivma uJmw'n ejx aujth'". 

Euphrainou ep' auteī . used of the joy of the wicked over the death of the two witnesses,
just the opposite picture to this. “The song of doom” (Charles) here seems to be voiced by
John himself.

21 KaiV h\ren ei|" a[ggelo" ijscuroV" livqon wJ" muvlinon mevgan kaiV e[balen eij" thVn
qavlassan levgwn: ou{tw" oJrmhvmati blhqhvsetai BabulwVn hJ megavlh povli" kaiV ouj
mhV euJreqh'/ e[ti. 
22 kaiV fwnhV kiqarw/dw'n kaiV mousikw'n kaiV aujlhtw'n kaiV salpistw'n ouj mhV
ajkousqh'/ ejn soiV e[ti, kaiV pa'" tecnivth" pavsh" tevcnh" ouj mhV euJreqh'/ ejn soiV e[ti,
kaiV fwnhV muvlou ouj mhV ajkousqh'/ ejn soiV e[ti, 
23 kaiV fw'" luvcnou ouj mhV favnh/ ejn soiV e[ti, kaiV fwnhV numfivou kaiV nuvmfh" ouj
mhV ajkousqh'/ ejn soiV e[ti: o{ti oiJ e[mporoiv sou h\san oiJ megista'ne" th'" gh'", o{ti
ejn th'/ farmakeiva/ sou ejplanhvqhsan pavnta taV e[qnh, 

en tei pharmakiai soū ̄ . En (instrumental use) and the locative case of pharmakia, old
word (from pharmakeuo,̄ to prepare drugs, from pharmakon, sorcery, Rev_9:21), in N.T.
only here and Gal_5:20 for sorcery and magical arts. If one is puzzled over the connection
between medicine and sorcery as illustrated by this word (our pharmacy), he has only to
recall quackery today in medicine (patent medicines and cure-alls), witch-doctors,
professional faith-healers, medicine-men in Africa. True medical science has had a hard
fight to shake off chicanery and charlatanry.

24 kaiV ejn aujth'/ ai|ma profhtw'n kaiV aJgivwn euJrevqh kaiV pavntwn tw'n ejsfagmevnwn
ejpiV th'" gh'". 

Rome “butchered to make a Roman holiday” (Dill, Roman Society, p. 242) not merely
gladiators, but prophets and saints from Nero’s massacre a.d. 64 to Domitian and beyond.

19:1 MetaV tau'ta h[kousa wJ" fwnhVn megavlhn o[clou pollou' ejn tw'/ oujranw'/
legovntwn: aJllhloui>av: hJ swthriva kaiV hJ dovxa kaiV hJ duvnami" tou' qeou' hJmw'n, 

Allelouiā ). Transliteration of the Hebrew seen often in the Psalms (lxx) and in 3 Macc.
7:13, in N.T. only in Rev_19:1, Rev_19:3, Rev_19:4, Rev_19:6. It means, “Praise ye the
Lord.” Fifteen of the Psalms begin or end with this word. The Great Hallel (a title for



Psalm 104-109) is sung chiefly at the feasts of the passover and tabernacles. This psalm
of praise uses language already in Rev_12:10.

2 o{ti ajlhqinaiV kaiV divkaiai aiJ krivsei" aujtou': o{ti e[krinen thVn povrnhn thVn
megavlhn h{ti" e[fqeiren thVn gh'n ejn th'/ porneiva/ aujth'", kaiV ejxedivkhsen toV ai|ma
tw'n douvlwn aujtou' ejk ceiroV" aujth'". 
3 kaiV deuvteron ei[rhkan: aJllhloui>av: kaiV oJ kapnoV" aujth'" ajnabaivnei eij" touV"
aijw'na" tw'n aijwvnwn. 
4 kaiV e[pesan oiJ presbuvteroi oiJ ei[kosi tevssare" kaiV taV tevssara zw'/a kaiV
prosekuvnhsan tw'/ qew'/ tw'/ kaqhmevnw/ ejpiV tw'/ qrovnw/ levgonte": ajmhVn aJllhloui>av, 
5 KaiV fwnhV ajpoV tou' qrovnou ejxh'lqen levgousa: aijnei'te tw'/ qew'/ hJmw'n pavnte" oiJ
dou'loi aujtou' (kaiV) oiJ fobouvmenoi aujtovn, oiJ mikroiV kaiV oiJ megavloi. 
6 KaiV h[kousa wJ" fwnhVn o[clou pollou' kaiV wJ" fwnhVn uJdavtwn pollw'n kaiV wJ"
fwnhVn brontw'n ijscurw'n legovntwn: aJllhloui>av, o{ti ejbasivleusen kuvrio" oJ qeoV"
(hJmw'n) oJ pantokravtwr. 

Kurios, ho theos, ho pantokrator̄ ). For this designation of God see also Rev_1:8;
Rev_4:8; Rev_11:17; Rev_15:3; Rev_16:7, Rev_16:14; Rev_19:15; Rev_21:22. Cf. deus
et dominus noster used of the Roman emperor.

7 caivrwmen kaiV ajgalliw'men kaiV dwvswmen thVn dovxan aujtw'/, o{ti h\lqen oJ gavmo"
tou' ajrnivou kaiV hJ gunhV aujtou' hJtoivmasen eJauthVn 

In the O.T. God is the Bridegroom of Israel (Hos_2:16; Isa_54:6; Eze_16:7.). In the N.T.
Christ is the Bridegroom of the Kingdom (the universal spiritual church as seen by Paul,
2Co_11:2; Eph_5:25., and by John in Rev_3:20; Rev_19:7, Rev_19:9; Rev_21:2,
Rev_21:9; Rev_22:17. In the Gospels Christ appears as the Bridegroom (Mar_2:19.;
Mat_9:15; Luk_5:34.; Joh_3:29). The figure of gamos occurs in Mat_22:2-14.

8 kaiV ejdovqh aujth'/ i{na peribavlhtai buvssinon lamproVn kaqarovn: toV gaVr
buvssinon taV dikaiwvmata tw'n aJgivwn ejstivn. 
9 KaiV levgei moi: gravyon: makavrioi oiJ eij" toV dei'pnon tou' gavmou tou' ajrnivou
keklhmevnoi. kaiV levgei moi: ou|toi oiJ lovgoi ajlhqinoiV tou' qeou' eijsin. 
10 kaiV e[pesa e[mprosqen tw'n podw'n aujtou' proskunh'sai aujtw'/. kaiV levgei moi: o
{ra mhv: suvndoulov" souv eijmi kaiV tw'n ajdelfw'n sou tw'n ejcovntwn thVn marturivan
jIhsou': tw'/ qew'/ proskuvnhson. hJ gaVr marturiva  jIhsou' ejstin toV pneu'ma th'"
profhteiva". 
11 KaiV ei\don toVn oujranoVn hjnew/gmevnon, kaiV ijdouV i{ppo" leukov" kaiV oJ
kaqhvmeno" ejp= aujtoVn (kalouvmeno") pistoV" kaiV ajlhqinov", kaiV ejn dikaiosuvnh/
krivnei kaiV polemei'. 

en dikaiosunei krinei kai polemeī ). See Isa_11:3. The Messiah is both Judge and Warrior,
but he does both in righteousness (Rev_15:3; Rev_16:5, Rev_16:7; Rev_19:2). He passes
judgment on the beast (antichrist) and makes war on him. Satan had offered Christ a
victory of compromise which was rejected.



12 oiJ deV ojfqalmoiV aujtou' (wJ") floVx purov", kaiV ejpiV thVn kefalhVn aujtou'
diadhvmata pollav, e[cwn o[noma gegrammevnon o} oujdeiV" oi\den eij mhV aujtov", 
13 kaiV peribeblhmevno" iJmavtion bebammevnon ai{mati, kaiV kevklhtai toV o[noma
aujtou' oJ lovgo" tou' qeou'. 
14 KaiV taV strateuvmata (taV) ejn tw'/ oujranw'/ hjkolouvqei aujtw'/ ejf= i{ppoi" leukoi'",
ejndedumevnoi buvssinon leukoVn kaqarovn. 
15 kaiV ejk tou' stovmato" aujtou' ejkporeuvetai rJomfaiva ojxei'a, i{na ejn aujth'/
patavxh/ taV e[qnh, kaiV aujtoV" poimanei' aujtouV" ejn rJavbdw/ sidhra'/, kaiV aujtoV"
patei' thVn lhnoVn tou' oi[nou tou' qumou' th'" ojrgh'" tou' qeou' tou'
pantokravtoro", 
16 kaiV e[cei ejpiV toV iJmavtion kaiV ejpiV toVn mhroVn aujtou' o[noma gegrammevnon:
BasileuV" basilevwn kaiV kuvrio" kurivwn. 
17 KaiV ei\don e{na a[ggelon eJstw'ta ejn tw'/ hJlivw/ kaiV e[kraxen (ejn) fwnh'/ megavlh/
levgwn pa'sin toi'" ojrnevoi" toi'" petomevnoi" ejn mesouranhvmati: Deu'te
sunavcqhte eij" toV dei'pnon toV mevga tou' qeou' 
18 i{na favghte savrka" basilevwn kaiV savrka" ciliavrcwn kaiV savrka" ijscurw'n
kaiV savrka" i{ppwn kaiV tw'n kaqhmevnwn ejp= aujtw'n kaiV savrka" pavntwn
ejleuqevrwn te kaiV douvlwn kaiV mikrw'n kaiV megavlwn. 

sarkas basileon̄ ). “Pieces of flesh” (plural of sarx, flesh) and of all classes and conditions
of men who fell in the battle.

19 KaiV ei\don toV qhrivon kaiV touV" basilei'" th'" gh'" kaiV taV strateuvmata aujtw'n
sunhgmevna poih'sai toVn povlemon metaV tou' kaqhmevnou ejpiV tou' i{ppou kaiV metaV
tou' strateuvmato" aujtou'. 
20 kaiV ejpiavsqh toV qhrivon kaiV met= aujtou' oJ yeudoprofhvth" oJ poihvsa" taV
shmei'a ejnwvpion aujtou', ejn oi|" ejplavnhsen touV" labovnta" toV cavragma tou'
qhrivou kaiV touV" proskunou'nta" th'/ eijkovni aujtou': zw'nte" ejblhvqhsan oiJ duvo
eij" thVn livmnhn tou' puroV" th'" kaiomevnh" ejn qeivw/. 
21 kaiV oiJ loipoiV ajpektavnqhsan ejn th'/ rJomfaiva/ tou' kaqhmevnou ejpiV tou' i{ppou
th'/ ejxelqouvsh/ ejk tou' stovmato" aujtou', kaiV pavnta taV o[rnea ejcortavsqhsan ejk
tw'n sarkw'n aujtw'n. 

20:1 KaiV ei\don a[ggelon katabaivnonta ejk tou' oujranou' e[conta thVn klei'n th'"
ajbuvssou kaiV a{lusin megavlhn ejpiV thVn cei'ra aujtou'. 

halusin megalen̄ . Paul wore a halusis (alpha privative and luo,̄ to loose) in Rome
(2Ti_1:16, as did Peter in prison in Jerusalem (Act_12:6).

2 kaiV ejkravthsen toVn dravkonta, oJ o[fi" oJ ajrcai'o", o{" ejstin Diavbolo" kaiV oJ
Satana'", kaiV e[dhsen aujtoVn civlia e[th 

In this book of symbols how long is a thousand years? All sorts of theories are proposed,
none of which fully satisfy one. Perhaps Peter has given us the only solution open to us in
2Pe_3:8 when he argues that “one day with the Lord is as a thousand years and a
thousand years as one day.” It will help us all to remember that God’s clock does not run



by ours and that times and seasons and programs are with him. This wonderful book was
written to comfort the saints in a time of great trial, not to create strife among them.

3 kaiV e[balen aujtoVn eij" thVn a[busson kaiV e[kleisen kaiV ejsfravgisen ejpavnw
aujtou', i{na mhV planhvsh/ e[ti taV e[qnh a[cri telesqh'/ taV civlia e[th. metaV tau'ta
dei' luqh'nai aujtoVn mikroVn crovnon. 
4 KaiV ei\don qrovnou" kaiV ejkavqisan ejp= aujtouV" kaiV krivma ejdovqh aujtoi'", kaiV
taV" yucaV" tw'n pepelekismevnwn diaV thVn marturivan  jIhsou' kaiV diaV toVn lovgon
tou' qeou' kaiV oi{tine" ouj prosekuvnhsan toV qhrivon oujdeV thVn eijkovna aujtou' kaiV
oujk e[labon toV cavragma ejpiV toV mevtwpon kaiV ejpiV thVn cei'ra aujtw'n. kaiV e[zhsan
kaiV ejbasivleusan metaV tou' Cristou' civlia e[th. 
5 oiJ loipoiV tw'n nekrw'n oujk e[zhsan a[cri telesqh'/ taV civlia e[th. Au{th hJ
ajnavstasi" hJ prwvth. 
6 makavrio" kaiV a{gio" oJ e[cwn mevro" ejn th'/ ajnastavsei th'/ prwvth/: ejpiV touvtwn oJ
deuvtero" qavnato" oujk e[cei ejxousivan, ajll= e[sontai iJerei'" tou' qeou' kaiV tou'
Cristou' kaiV basileuvsousin met= aujtou' (taV) civlia e[th. 

“No hint is given as to where this service is to be rendered and this royalty to be
exercised” (Swete).

7 KaiV o{tan telesqh'/ taV civlia e[th, luqhvsetai oJ satana'" ejk th'" fulakh'" aujtou'
8 kaiV ejxeleuvsetai planh'sai taV e[qnh taV ejn tai'" tevssarsin gwnivai" th'" gh'",
toVn GwVg kaiV Magwvg, sunagagei'n aujtouV" eij" toVn povlemon, w|n oJ ajriqmoV"
aujtw'n wJ" hJ a[mmo" th'" qalavssh". 

Magog is first mentioned in Gen_10:2. The reference here seems to be Eze_38:2, where
both are mentioned. Josephus (Ant. I. 6. 1) identifies Magog with the Scythians, with Gog
as their prince. In the rabbinical writings Gog and Magog appear as the enemies of the
Messiah. Some early Christian writers thought of the Goths and Huns, but Augustine
refuses to narrow the imagery and sees only the final protest of the world against
Christianity.  Clearly then the millennium, whatever it is, does not mean a period when
Satan has no following on earth, for this vast host rallies at once to his standard.

9 kaiV ajnevbhsan ejpiV toV plavto" th'" gh'" kaiV ejkuvkleusan thVn parembolhVn tw'n
aJgivwn kaiV thVn povlin thVn hjgaphmevnhn, kaiV katevbh pu'r ejk tou' oujranou' kaiV
katevfagen aujtouv". 
10 kaiV oJ diavbolo" oJ planw'n aujtouV" ejblhvqh eij" thVn livmnhn tou' puroV" kaiV
qeivou o{pou kaiV toV qhrivon kaiV oJ yeudoprofhvth", kaiV basanisqhvsontai hJmevra"
kaiV nuktoV" eij" touV" aijw'na" tw'n aijwvnwn. 

For basanizo ̄see Rev_9:5; Rev_14:10.  It means to torture or torment, or harass.

11 KaiV ei\don qrovnon mevgan leukoVn kaiV toVn kaqhvmenon ejp= aujtovn, ou| ajpoV tou'
proswvpou e[fugen hJ gh' kaiV oJ oujranoV" kaiV tovpo" oujc euJrevqh aujtoi'". 

“The absolute purity of this Supreme Court is symbolized by the colour of the Throne”
(Swete).



12 kaiV ei\don touV" nekrouv", touV" megavlou" kaiV touV" mikrouv", eJstw'ta"
ejnwvpion tou' qrovnou. kaiV bibliva hjnoivcqhsan, kaiV a[llo biblivon hjnoivcqh, o
{ ejstin th'" zwh'", kaiV ejkrivqhsan oiJ nekroiV ejk tw'n gegrammevnwn ejn toi'"
biblivoi" kataV taV e[rga aujtw'n. 

We are saved by grace, but character at last (according to their works) is the test as the
fruit of the tree.

13 kaiV e[dwken hJ qavlassa touV" nekrouV" touV" ejn aujth'/ kaiV oJ qavnato" kaiV oJ a
{/dh" e[dwkan touV" nekrouV" touV" ejn aujtoi'", kaiV ejkrivqhsan e{kasto" kataV taV e
[rga aujtw'n. 
14 kaiV oJ qavnato" kaiV oJ a{/dh" ejblhvqhsan eij" thVn livmnhn tou' purov". ou|to" oJ
qavnato" oJ deuvterov" ejstin, hJ livmnh tou' purov". 

There is no more fear of death (Heb_2:15), for death is no more.

15 kaiV ei[ ti" oujc euJrevqh ejn th'/ bivblw/ th'" zwh'" gegrammevno", ejblhvqh eij" thVn
livmnhn tou' purov". 

In this short sentence the doom is told of all who are out of Christ, for they too follow the
devil and the two beasts into the lake of fire.


